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Then consider the second alternative. If it can prod-
uce in a single moment all that it produces through out its
life, then immediately after that moment it would cease to
exist. It would be unreal since it has nothing more to do.

In the former alternative we do not find any cause
which would make it give rise to its karyas only at a later
time. And if it is not an agent at a later time, it is no lon-
ger real then. Hence any entity which is 'artha kriya kari'
does not become a ^sthayin5 only because of this. Conse-
quently the 'ahamullekha' differs from moment to moment,
whence the ^aikyavabhasa^ (apprehension of identity) is the
result of the similarity between those moments.

The Vedantin now proceeds to reply to this exami-
nation. The sthayin, on this view, may produce all its kar-
yas in a single moment; and then it may keep quiet. Yet
it does not become a non-existent entity. ^Sattva7' cannot
be defined as that which has the ability to give rise to an
^artha kriya'. So the Vedantin asks : What is this 'artha-
kriya' in the absence of which an entity is said to become
non-existent ?

The Buddhist replies that it is the ability of an object
to give rise to the knowledge of itself.

V : This kind of sttva may be found in the case of
external objects. But it is not applicable in the case of vij-
nana, If vijnana were to be a ^sattva^ it should be an obj-
ect in another vijnana. Vijnana cannot be said to arise
from its own vijnana. Each samvit is 'svaprakasa', and a
such i< is not capable of giving 'svavishaya jnana5 (object
of its own cognition). Hence it will have to be 'asat'
non-existent).